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then there remains at least one indication abundantly clear - that the
collection of finance and distribution and the relative post of the minister are
indeed given to the orthodox Vaeshya. On no account do the Vaeshyas leave
this responsibility (portfolio) in the hands of a skilled and experienced
Vipra-economist, for it is indeed through their own method of collection and
distribution of finances that the Vaeshyas get opportunities to establish
themselves ... ." (HSII p95)

This passage is revealing for not only does it suggest that the
ruling class consists of individuals of different vamnic disposition but it also
suggests that vamic loyalties can cross the traditional class boundaries. (As
an example of Sarkar's passage, it was the appointment of Vipran minded
Jim Cairns as Australia's Treasurer, that precipitated the coup against the
Whitlam government in 1975.) I suspect that it is possible to empirically
demonstrate that the key players in the ruling class of countries such as
Australia, the USA and Britain share the traits Sarkar suggests as typical of
Vaeshyan psychology.

Why must the key players in the ruling class share a common
vamnic disposition? We can appeal to the idea of harmony between behaviour
and personality. To be a key player in a ruling class is not a casual
occupation. It is comparable to being top lion in the jungle. It takes a
tremendous amount of physical and mental energy in order to stay on top.
The ruling class is an environment in which only the fittest survive and to

be fit one's mind must be constantly and finely attuned to the techniques of
exploitation used by that class.

3) As already explained, orthodox sociology defines class in terms
of objective social conditions which bring about consistent aggregate
behaviour. The "central issue in much class analysis” has been to show that
class distinctions arise from "social conditions external to human
personalities, propensities, needs and drives." (PDA p8) Dhiirashanta goes
further to say that class values can be "all explained in terms of class
location, not personality type .." He "can see no way to bring varnas into
the analysis [of class] which is theoretically direct nor which would
contribute in any way to explaining social class culture".

At this point I would suggest contemporary sociology is suffering
a case of paradigm blindness. Paradigm blindness can be illustrated with a
topical example. Modern Western science has developed a kind of arrogance
which supposes that General Relativity and Quantum Mechanics can explain
all that there is to know about our physical and even biological universe.
When confronted with a fringe phenomenon such as homeopathic medicine,
orthodox science either denies the evidence or cancels the research grants of
those scientists foolish enough to get involved (e.g. the famous 1988 'water
memory experiment' by a French scientist). In short, the thinking of
scientists in any particular era is dominated by a particular paradigm, outside
of which they refuse to step. Sociology is in the same predicament. The fact
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that sociology can see no way to incorporate varna into class analysis and
its insistence that class culture can all be explained in terms of objective
class location suggests that sociologists have only asked the questions
which can be answered within the scope of its present paradigm. But let us
look at another paradigm.

According to Eastern science, a person's psychological disposition
is a product of three interacting factors; in-born traits, socially imposed
traits and traits that arise as reactions to previous actions of free will. The
in-born traits reside not only in physical genes but also in ‘psychic genes' or
samskaras. Similarly socially imposed traits come to be incorporated into
the mind as samskaras. According to an organism's physical inheritance, it
will seek out a suitable physical environment. For example, certain insects
seek out the dark while others seek out the light according to patterns of
behaviour determined by their genes. In just like manner a person with
certain psychic genes (samskaras) will sesk out a psychic environment
congenial to the expression of those genes. This is exactly what happens
when a person chooses an occupation, friends, hobbies etc.

According to contemporary sociology, choice of occupation, friends
etc is mostly a product of socially conditioned traits. But according to
Eastern science in-born samskara cannot be ignored. The theory of samskara
states that even before a person is born, their dissociated mind (the part of a
person which persists inbetween life-times), searches for a new body and
selects a suitable fertilized egg according to the psychic environment of that
egg. For example a dissociated mind with a vaeshyan disposition is more
likely to look for birth into a vaeshyan family where it 'sees' opportunity
for self-expression. With the theory of samskara therefore, we have a
mechanism whereby a class aggregate might also tend to be a psychological
aggregate. I am being careful 1o state this hypothesis in terms of tendencies
rather than absolutes because the class-varna interaction is obviously

complex. Clearly this hypothesis would be impossible to investigate by
existing empirical methods.

In summary, this author believes that a resolution of the problems
which Dhiirashanta raises can only be achieved by recognising that class
aggregates arise from a complex interaction of subjective factors (varna or
psychological disposition) and objective factors (social relations). This
complex interaction results in the stratification of individuals into classes
and sub-classes. Perhaps we can compare a class to a living organism whose
existence is shaped not only by internal inheritance but by environment* .

- Rocky sea-shore communities may offer a more complex but useful analogy to
class dynamics because they are markedly stratified. Studies have shown that this
stratification is & product of the genetic flexibility of the organisms, length of
exposure o air and competition for space and food.
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Sarkar's presentation has emphasised collective psychology because its role
has been underestimated in contemporary sociology. The value of
Dhiirashanta's critique has been to emphasise that social class and varna
aggregates are not the same thing. However he has in part missed the point
because the essential feature of Sarkar's thesis as I understand it, is the
common varnic loyalties of the key players in the ruling class. It is they
who establish the collective momentum of a class. Nevertheless 1 agree with
Dhiirashanta that we are a long way from understanding the relationship
between class and varna because samskara and the play of the Atimanasa
Kosa which are also involved, are currently very difficult to investigate.

SOCIAL DYNAMICS

Given that we develop a satisfactory account of the relationship
between class as varna (collective psychology) and class as objective social
aggregate, we must now deal with the third element of Sarkar's theory, that
the dominant class varnas follow one another in cyclical sequence.

Dhiirashanta advances five problems associated with the 'law of the social
cycle'.

1) In what sense is the 'law of the social cycle’ a law? Clearly it is not an
empirically derived law in the usual sense. Speaking as an empirical
scientist, Dhiirashanta argues that when an existing theory explains the
existing observations there is no point in introducing complications not
required by the observations. Nor can new laws be justified, unsupported by
evidence. Indeed this is a sound principle and not one to be passed over
lightly. Sarkar has apparently broken the rule by presenting us with a theory

but not the relevant observations. (He introduced the theory of Microvita in
similar manner!)

Sarkar distinguishes two kinds of theory, those that can be put to
practical use and those which cannot. (T&P p41) Generally speaking where
"theory precedes practice many difficulties will be encountered. But when
theory succeeds practice it has a practical application. ... Lord Sadashiva was
the first to realise that a theory can only have some practical value it if
follows practice." (T&P p44) Sarkar describes Shiva's scientific method as
follows; "He observed all the things of this world to which people attach
themselves, little knowing the reasons behind them. He eventually
discovered the reasons and expounded various theories in consequence.”
Shiva was an empiricist! Concluding this article, Sarkar notes "that human
civilisation is in danger. The chief reason is that in so many cases theory
has preceded practice." Elsewhere Sarkar has stressed that the "theory" in



