
















































































successfully with proprietary concerns, which are sometimes capable of
making goods at lower costs with greater efficiency. Hence, in their
formative stage co-operatives will need some kind of protection. Where
a company will retrench workers with the implementation of labour
saving technology, a co-operative would spread the benefits of
technology amongst all its members by reducing working hours,
Because technology has the capacity to increase production and cut
costs, working hours can easily be reduced without loss of pay. It is not
inconceivable that in a futuristic co-operative based socialist economy
people may only need to work for a few hours a week and still maintain
a high living standard.

The character of Sarkar’s co-operative socialism is socialisation as
opposed to nationalisation. But just as socialisation does not permit
capital to be the exclusive property of the capitalist class, nor does it
permit capital to be the property of the working class. Rather peoplein

general, regardless of class, are the owner’s of the world’s wealth.
According to Sarkar:

"The owner’s of the land are not the big land owners’and fac-
tories too are not owned by the so-called industrialists. These
ideas are as false as the slogans: ‘The land belongs to those
who own the plough. The factory belongs to those who wield

the hammer.’ People in general are the real masters of all the
wealth of this world.”3¢

A policy of nationalisation merely transfers resource ownership into
the hands of the state and results in a static form of bureaucratic
socialism.

Wholesale nationalisation can be opposed on two major grounds.’’
Firstly, the state is entirely dependent upon bureaucrats to administer
its affairs. It is impossible for any bureaucracy to run diverse large and
small scale industries spread over a whole country. Where a policy of
nationalisation exists, there persists a smug slackness not only in
auditing and accounting, but also in the administrative affairs of the
department. Secondly it is impossible for state run industries to
demonstrate as much technological and industrial dexterity and
efficiency as either proprietory or co-operative industries.
Nationalisation is not a prerequisite for socialist transformation or
reconstruction, and state ownership should be restricted to those
sectors of the economy which are too large or diverse for effective co-
operative management.
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5. LIBERATION.

Progressive socialism is a blending of concepts of spiritual and social
liberation, and the concept of liberation is perhaps the single most
important theme underlying Sarkar’s spiritual and social philosophy.
Sarkar uses the term liberation in a variety of ways which can be
conveniently divided into two main senses — subjective liberation and
socialliberation. These two distinct areas are not mutually exclusive but
inter-related. Subjective liberation embraces the idea that there are
certain bondages or limitations which prevent the human personality
realizing its full potential, and that these bondages must be shattered or
transcended before people can express their complete nature. Social
liberation is essentially people’s collective struggle for freedom against
oppression, whether that oppression is political, economic, racial,
cultural, legal, sexual etc. Contemporary liberation struggles that have
had a powerful social impact include the women’s liberation movement
and struggles for political liberation in many countries of the Third
World. The essence of Sarkar’s ideas on liberation is that freedom in

every sphere is won through fight and struggle and that no one just
dishes it out on a platter.

One of the greatest single obstacles to either subjective or social
liberation is dogma. Dogma works as a wall of outmoded ideas beyond
which the human mind, especially the intellect, is not supposed to
penetrate or transcend. Dogmas abound in every sphere of human
activity, and in many cases started out containing a grain of truth but
then became entrenched in people’s consciousness and spawned a lot of
useless, superstitions and prejudicial attitudes. In other cases dogmas
have been deliberately and cunningly devised to befool and exploit
people to keep them docile and subservient. Capitalist economies and
most religions foster many dogmas, from the myth of free enterprise
and the self-regulatory nature of market forces to the belief that there is
heaven after death. All kinds of dogmas need to be broken down and
replaced by a rational and scientific approach to life. Otherwise archaic
ideas and ill-founded beliefs confuse the mind and inhibit the
intellectual and spiritual progress of humanity.

Subjective liberation, while involving consciousness raising, artistic
persuits, education and the development of a rational intellect, is
fundamentally a spiritual endeavour. It involves developing a universal
outlook and freeing the mind from its inherited, socialised and
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preferential conditioning. Subjective liberation is accomplished
through the practice of psycho-spiritual processes which progressively
unfold people’s innate potential. Through spiritual practices it is
possible for human beings to achieve a state of perfection which
transcends the limitations of mind establishing them in their essential
spiritual nature.

Spiritual liberation is achieved through the understanding and practice
of the ancient science of Tantra. Tantra is a Sanskrit word which means
liberation from all weaknesses and constraints by expanding the mind,

and the scope of human existence. Sarkar writes that

“The significance of the term Tantra is liberation from
bondage... Spiritual practice means a practice for expansion
and this expansion is nothing but liberation from the
bondages of all sorts of dullness... Tantra, initself, is neither

a religion nor an “ism”. Tantra is fundamentally spiritually
science.”38

Tantra is a principle, a body of facts, a science which if practiced, will
achieve the desired objective. It is not a religion or philosophy which
can be confined to the realm of abstract speculation or theoretical
debate. Tantra is a process of subjective transformation which may be
practiced by anybody irrespective of their education or intellectual
evolution, as the fruits of spiritual endeavour are open to all.

The essence of Tantra is to awaken the latent spiritual force in the
human personality and unify it with Cosmic Consciousness.® The main
characteristic of Tantra is that it represents vigor, struggle and fight, as
it isimpossible to conquer a crude idea and replace it with a sublime idea
without struggle, and it is impossible to realize an infinite spiritual goal
without concentration, discipline and intense effort. Through the
science of Tantra the latent spiritual force that lies dormant and
unactivated in most people is awakened and channellized. The purpose
of rousing and stirring up the spiritual force is to merge the individual
self into Cosmic Consciousness, bringing about the complete
unification of the two.4® By the successful development of the power of
the spiritual force the human personality is transformed and spiritual
liberation is achieved.

Tantra does not recognize any racial, genalogical, political, national
or economic differences in human beings which might form the basis for
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one human group to assert their superiority over another. Tantra does,
however, give recognition to individual vigor and the development of
latent human potentialities which make some people more outstanding
than others. Consequently Tantra puts greater emphasis on human
values than social values and contends that alt people should be able to

enjoy their fundamental rights in every sphere of life by virtue of the fact
that they are human.

The Tantric theory of personality is much more comprehensive than the
ideas so far formulated by western psychologists. While many
materialists still confuse the human mind with the brain, and argue that
the mind is merely the chemical transformation of matter and the
repository of stimuli from the external world, Tantra recognizes that

the mind is much more than a material entity and has vast, often ignored
potential.

The concepts implicit in Tantra may seem foreign to the western mind.
Partly because of the religious outlook inherent in the Judao-Christian
tradition and partly because of the gross materialism of capitalist
nations, the western mind has to date tended to develop a cynical
skepticism of spiritual science. If something can’t be proven in the
scientists laboratory it doesn’t exist, and if an experience can’t be
verified by the narrow dictates of logic it is discarded from the realm of
intellectual interest. However, for thousands of years those searching
for spiritual liberation have learnt and practiced Tantra, and it is on the
wisdom accumulated through the centuries and the inspiration and
teachings of enlightened souls that Tantra has been developed. Like any
science Tantra can be tested in the field of application, and it is the
laboratory of the human mind and the universality of spiritual
experiences that attest to the human longing for spiritual liberation.

The other area in which liberation is applicable in progressive socialism
is social change. Underlying PROUT’s concept of social liberation is the
idea of liberty. Sarkar conceives of a society in which people have full
liberty in the spiritual and mental spheres because human potential and
the potentialities themselves in these spheres are unlimited, and the
extent of possession in these spheres does not hamper the progress of
others.*! By contrast the supply of resources in the physical sphere is
limited and disproportionate or unrestricted acquistion of material
wealth has every possibility of creating a vast majority of deprived
people and hampering the physical, mental and spiritual development
of the entire society. While dealing with the problems of individual
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liberty in the physical sphere, PROUT proposes that on the one hand
liberty should not be so unrestricted that it results in excesses or
encourages the formation of a wealthy, privileged class. On the other
hand liberty should not be so drastically curtailed that physical
constraints cause impediments to balanced mental and spiritual
development or result in oppression and poverty.*?

When the idea of liberty is applied to the utilisation of mundane
resources, PROUT argues that no individual or group should be
allowed to accumulate any physical wealth without the permission of
society. In this context the notion of accumulation involves first that
every person should be guaranteed minimum requirements like food,
clothing, housing, education and medical care through adequate
purchasing power which progressively increases the standard of living.
Secondly, no one should acquire more than the prescribed level of
physical wealth in order to prevent a few people from enjoying a huge
excess, while the vast majority live on the verge of poverty. Society must
take the responsibility for the maximum utilisation and rational
distribution of resources so that everybody enjoys a reasonable share of
society’s collective wealth. Private ownership must be abolished to
ensure that the collective administration of society’s resources benefits
all people equally.

The notion of social liberation also takes on a particular meaningin the
context of revolutionary struggle. Mass based organisation and
mobilisation are essential for liberation from oppression in the social
sphere. People must be made aware of their rights and encouraged to
fight for those rightsif they are to achieve any lasting freedom. However
liberation in one sphere of social activity does not automatically
guarantee freedom in another sphere. Geo-political liberation, for
example, does not always mean economic, racial or cultural liberation
or the abolition of patriarchy. Many politically independent countries
have achieved liberation from colonial or imperial oppression, but have
failed to gain complete control of the means of production and have
often remained economically dependent upon more powerful nations.
Because the propogation of pseudo-culture usually preceeds economic
exploitation, failure to achieve economic liberation also means cultural
exploitation and the inability of the subservient nation to strongly
develop its own cultural identity. Consequently the people in the
exploited nation often demonstrate stronger allegiance to the ideas,
values and way of life of their tyrants than they do to their own cultural
heritage, and it is on the basis of this allegiance that the exploiting
nation is able to create a powerful base for economic and psychg]



economic exploitation. The independence movement in India for
example, succeeded in terminating British colonial rule in 1947, but did
very little to challenge the entrenched power of British capital and its
relationship with India’s indigenous capitalist class. Australia achieved
federation and a degree of political independence from England in 1901,
but the sacking of the Whitlam government in 1975 through the abuse
of a colonial constitution and the intervention of the CIA proved that
Australia is not a truly independent nation and is still a pawn in the
economic power plays of larger nations.

The struggle of the women’s liberation movement has exposed the
extent of male power in contemporary society. To date movements for
political, cultural or economic liberation have proved incapable of
successfully challenging the patriarchial social system embedded in the
collective psychology of the ruling class and pervasive in all forms of
society. The exploitation of women has been perpetuated from one era
in the social cycle to the next. Just as a successful proletariat revolution
requires a high level of class consciousness amongst disgruntled
workers, the abolition of patriarchy demands the development of a ‘non-
sexist’ consciouness in significant numbers of men and women. Unless
there is focus on this problem during the struggle for social
transformation there is every chance that post-capitalist society will
perpetuate the male-dominated social order. Liberation, inits complete
sense, means that every form of bondage or oppression in whatever
sphere of human activity must be successfully overcome. This concept

applies equally to sexual liberation as to political, economic, racial and
cultural liberation.

Those concerned for human welfare must remain vigilant and ensure
that no form of exploitation takes hold in society. As soon as the first
signs of exploitation appear, an antithesis in the form of movements for
social liberation must be created against the dominant class so that the
social cycle progresses through either evolution or revolution. Strong
mass based movements fighting for just demands are essential for
effecting social change and protecting fundamental human rights.

To summarize, social liberation in PROUT means breaking down all
sentiments and dogmas which limit the development of the collective
mind and hold back social progress. Yet simultaneously liberation

struggles should endeavour to guide society to a greater appreciation of
neo-humanism.
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The above concepts are esscntial to progressive socialism. They are not
however presented as an exhaustive study or complete picture of
PROUT. There arc many other aspects of socialist ideology that have
not been covered in this book, and several areas, only mentioned
briefly, could be the subject of more extensive discussion. Sarkar
propounded PROUT “for the good and happiness of all”,*3 and it is
hoped that something of this spirit has been conveyed to the reader.
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APPENDIX — THE PRINCIPLES OF PROUT
In the flow of the social cycle, a class is always dominant.

In the nucleus of the social cycle spiritual revolutionaries control
the cycle in order to liberate all.

Evolution is the acceleration of the speed of the social cycle by
the application of force.

Revolution is the acceleration of the speed of the social cycle by
the application of tremendous force.

Counter-evolution is the application of force to turn the flow of
the social cycle in the reverse direction.

Counter-revolution is the application of tremendous force to
turn the social cycle in the reverse direction.

A complete rotation of the social cycle is called peripheric
evolution.

Diversity is the law of nature and identity will never be.

The minimum necessities of all should be guaranteed in any
particular age.

The surplus goods and services, after distributing the minimum
requirements, are to be given according to the social value of an
individual’s production.

The increase in the standard of living of the people is the
indication of the vitality of society.

No individual should be allowed to accumulate any physical
wealth without the clear permission or approval of the collective
body.

There should be maximum utilisation and rational distribution
of all mundane, supra-mundane and spiritual potentialities of
the universe.

There should be maximum utilisation of the physical,
metaphysical and spiritual potentialities of the unit and
collective bodies of human society.

There should be a proper adjustment amongst these physical,
meta-physical, mundane, supra-mundane and spiritual
utilisations.

The method of utilisation should vary in accordance with the

changes in time, space and person, and the utilisations should be
of a progressive nature.

This is a Progressive Utilisation Theory, published for the good
and happiness of all.
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