


Collective ownership of resources and industry is stressed in Sarkar’s
statement that: “Every atom of this universe is the joint property of all
the living beings. This has to be adopted as a matter of policy.”!5 People
have use-rights but not absolute rights of possession, a fact established
by reference to spiritual principles. Sarkar regards the system of
individual ownership as one simply: “created by opportunists guided by
seifish motives.”16

It follows, therefore, that collective management and decision-making
must be cultivated in any Prout influenced economy. Sarkar recognises
trade unions as essential in safeguarding workers’ interests and says the
only answer to charges of trade union irresponsibility — that union
leaders “do not try to make workers conscious of their responsibilities
with the same spirit they try to create in them the sense of their demands

and rights” — is “the clear acceptance of the rights of workers in the
management of industry.”!

Regarding the structure of industry, Prout presents a cooperative-based
model. Sarkar writes: “Industry, agriculture and trade should, as far as
practicable, be managed through the medium of cooperatives.” He then
defines the role of socialised industry and individual enterprise in terms
of cooperatives: “Only those organisations can be left to individual
management... which are inconvenient on the cooperative basis due to
excessive smallness and the complexities arising out of them. In a
similar manner the state government... or the local public body... can
take over the management of those organisations... which are
inconvenient to run through cooperatives due to their hugenessor
complexities.” He goes on to say that such socialised industry (in effect,
all heavy and large scale industry) must be run by the immediate public
body and not by the: “Central Government or the World Government
— after establishment of the World Government”, because this better
sustains worker-management relations and provides fewer
opportunities for remote bureaucrats, opportunists, capitalists and self-
seeking power-brokers.!8

Sarkar maintains that the current system of individual ownership of
wealth has no basis in principles of human rights. The acceptance of
human rights involves revolutionary changes and: “The socialisation of
land, industry and trade is just a major objective of this revolution.”!®

A policy of decentralisation completes the cooperative socialist
structure, again aiming at social security, the maximum utilisation of
local resources and economic democracy. Sarkar again: “It is desirable
to pursue the policy of decentralisation in the management of industry
as far as possible. The promotion of industry in one part of the world
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cannot eradicate either poverty or unemployment in any other part of it.
So it is desirable to form self-sufficient units, one by one, at least in the
fields of agriculture and industry concerning the essential commodities
of life, otherwise people have to face tremendous hardship and misery
during war and other abnormal circumstances. With the development
of transport facilities we can increase the scope or sphere of these
units.”

So that the less developed or less resource-rich regions do not suffer it is,
however, necessary that central government control over a key part of
surplus regional revenue and expenditure is maintained.
Decentralisation therefore does not mean a loss of such equalising
control but rather a democratisation of it.

Such a structure is completely at odds with the dictates of both
multinational capitalism and state capitalism and so requires a
democratic revolution which is ‘universal in spirit and regional in
approach’. Social movements towards this end are discussed below,
after Prout’s fundamental principles have been explained.

Five Fundamental Principles

The never ending effort at social and economic adjustment has to move
with a view to assisting the spiritual, mental and physical evolution and
welfare of all people, all the time developing a universal or neo-
humanistic sentiment. The broad principles by which such an effort can
be guided are spelt out in the last five of Prout’s sixteen principles,
known as the five “fundamental” principles.2! It is important that these
principles be considered as a set and not in isolation.

The first fundamental principle states: “No individual should be
allowed to accumulate any physical wealth without the clear permission
or approval of the collective body.” This gives effect to the idea of
collective property rights. While individual freedom in all spheres is
valuaBle and to be preserved, economic ‘freedom’ is of a different nature
because it involves the possible misutilisation and misallocation of
finite resources. Accumulation in one area or by one group necessarily
means depletion of another area or group. Therefore there can be no
absolute economic ‘freedom’ as this only implies the freedom to exploit.
The very propagation of such absolute economic license in the name of

freedom is part of a process Sarkar terms “psycho-economic
exploitation”.

The collective body has to set the parameters of individual
accumulation for all and then approve the exceptions to these general
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rules as and when exceptions are necessary. In this way there is a basis
for a healthy blending of collective and individual interests.

The second fundamental principle states: “There should be maximum
utilisation and rational distribution of all mundane, supramundane and
spiritual potentialities of the universe.” ‘Mundane’ refers to physical
resources, ‘supramundane’ to the subtle and aesthetic qualities of the
natural world, and spiritual to the causal or unexpressed qualities. This
principle begins the process of defining resources and capacities, to be
utilised and distributed, as wider than the purely physical. Through this
process an equal footing, in principle, is established for comparing
subtle and economic values. For instance, the aesthetic and entitative
value of a forest is of no less an order than its economic value as wood-
chips; in fact the fourth fundamental principle establishes the subtle
value as more important.

‘Maximum utilisation’ is not, of course, the same as indiscriminate use
or exploitation. Utilisation means ‘proper use’ and implies the opposite
of misutilisation and non-utilisation or resource stagnation. When
people are starving the production of materials of war is clearly
misutilisation. In similar circumstances, the hoarding of produce for
trade advantages is criminal non-utilisation.

Maximum utilisation of physical resources therefore provides the
means of properly generating the basic social requirements and
amenities. Economic growth, properly directed, is not a goal but a
necessary condition for a society expanding through improvements in
the quality and span of human life. Economic development implies
proper balance and distribution in this growth process; and maximum
utilisation of subtle resources implies full consideration of their
development and expression in the midst of this economic
development.

‘Rational distribution’, similarly, refers to access to the subtle resources
as well as the equitable and constantly adjusted income policy referred
to above under First Principles. Minimum requirements must first be
guaranteed to all and then the surplus can be distributed according to
merit, provided that the differential gap is progressively closed and the
minimum level adjusted upwards. Some socialist countries had
succeeded in cutting the ‘tails’ of income distrubition — the extreme
highs and lows — but have failed to maintain constant adjustment and
so disparity grows again. Finally it should be noted that this principle
cxtends to include the requirements of the animal and plant worlds;

their requirements as independent life forms and not simply as
functions of human existence.
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The third fundamental principle states: “There should be maximum
utilisation of physical, metaphysical and spiritual potentialities of the
unit and collective bodies of human society.” All human capacities,
individual and social, should be fully developed and properly used.

This full expression is for the good of both society and the individual. In
his commentary on this principle Sarkar notes: “One must not forget
that collective good lies in individuals and individual good lies in
collectivity... so it is with the sole intention of doing collective good that
on will have to devote oneself to individual good.” This flows from the

spiritual concept that real individual interest and fulfillment come from
identification with the collective or macrocosm.

The principle stresses the integrated development of all human
capacities, including the often neglected psychic, creative and spiritual.
Individuals in society should have the fullest scope for development of
their various talents without fear of suppression or oppression; rather
such expression should be socially encouraged. And it should go
without saying, though it needs to be said, that this applies to all,
without regard to sex, race, caste or any other sort of categorisation.
The developed talents, skills and knowledge should not then be hoarded
or used for any form of exploitation, but rather be made the collective
property of the society that has nurtured them.

The fourth fundamental principle states: “There should be a proper
adjustment amongst these physical, metaphysical, mundane,
supramundane and spiritual utilisations.” The resources and capacities
referred to in the second and third fundamental principles must be
adjusted in a balance that will have to vary with conditions. An over-
emphasis of physical culture (economics and technology) will lead to
mental degradation, exploitation and the suppression of subtler human
capacities. Similarly, an over-emphasis on spiritual culture will lead to
material deficiency and, inevitably, exploitation. A proper balance is
required in all spheres so that there is no neglect or suppression of
essential human or universal resources.

In making this adjustment, special attention has to be paid to those
capacities that are rarest. In the natural world, rare ecosystems must be
given greater value than either their economic worth as common
physical resources or other more common ecosystems. In the human
world, rare talents should not be wasted by insisting, for instance, that a
person of great intellectual capacity performs only physical labour. In
general, intellectual talents are rarer than the physical, and creative or
spiritual talents are rarer still. So, rare talents must be encouraged
individually and collectively, as part of the pursuit of a balanced
physical, mental and spiritual development.
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The fifth fundamental principle states: “The method of utilisation
should vary in accordance with the changes in time, place and person
and the utilisation should be of a progressive nature.” This stresses the
flexibility necessary for Prout to be a code of universal principles and
not a dogma or reaction to an existing set of conditions. The proper use
of all capacities and resources is always relative to the various
environmental factors and there has to be a continuous effort to match
policy and action to these circumstances. Changes in technology, the
natural environment, culture and even human biology will destroy any
narrow attempt to comprehend the form of human needs and the
conditions for progress.

Any form of progressive socialism must therefore be a system, aimed at
the welfare of society, that not only progressively implements its
policies but also adjusts these policies to the needs of the time. Where
degeneration or misutilisation is seen in comtemporary developments
we cannot expect to go back, to deny these changes and attempt to
restore some past values. We have to go forward to create newer values,
stripping the force of the old by superceding them. All these values must
be shaped and channeled towards the collective welfare and the fullest
expression of humanity in our individual lives.

Social Movements

In 1977 a worldwide organisation known as Proutist Universal was
formed, with its headquarters in Copenhagen. However, PU is not a
political party but an ideological movement. It promotes Prout ideals

and philosophies and supports those popular movements that adopt
Proutist policies.

Such movements, where they do not already exist, may be established
through the use of three basic sentiments: a) cultural legacy; b) anti-
exploitation sentiment; and c) universal or neo-humanistic sentiment.
This follows and reinforces the natural pattern of a social antithesis —
the fight against cultural repression (‘culture’ being used here in its-
widest sense as ‘total human expression’) becomes a fight against
economic exploitation and, eventually, a political struggle. A post-

revolutionary programme must then be built on principles of neo-
humanism.

Through their cultural integrity and economic orientation these
movements aim at creating self-sufficient socio-economic zones. These
zones are not simply expressions of geo-political patriotism but rather
rationally conceived units, not necessarily consistent with current
political divisions, which ultimately look to a world federation. The
zones can expand as per: economic similarities; cultural blending;
improved communications and administrative efficiency. 6



A popular movement is based on the needs and demands of the masses
of people and draws its vision from progressive peoples’ application of
ideology to the issues at hand. The Proutist conception of developing
self-sufficient socio-economic zones draws on feelings of regional and
cultural solidarity, but is not separatist or narrowly nationalistic. It
wants to “encourage and facilitate a common link between all human
beings by propagating human and spiritual values.. its spirit is universal
and its approach is regional.”22

The First World Prout Convention in France in August 1981 passed a
number of general, as well as country-wise, resolutions which outline
broad policy. These included:

a) a concerted effort to cooperate with and support all those fighting
cultural, social, economic and political suppression and exploitation:
b) fighting all “psycho-economic exploitation” and super-power
imperialism;

c) fighting colonialism and neo-colonialism in the Third World;

d) fighting the dogma and suppresive attitudes of religion;

¢) fighting to establish the social, economic and political rights of
women;

f) efforts towards “one human society and one world nation”.23

Regional resolutions outlined strategy for social movements throughout
the globe, maintaining the approach of regional self-sufficiency through
cooperative development and anti-exploitation mobilisation. Balanced
economic expression, for instance, is sought “by forming cooperatives
giving practical, social and material security.”2¢

Through social movements that adopt policies similar to the above,
practical use can be made of Proutist analysis and its prescription foran
equitable, unified and more human society.
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APPENDIX — THE PRINCIPLES OF PROUT

In the flow of the social cycle, a class is always dominant.

In the nucleus of the social cycle spiritual revolutionaries control
the cycle in order to liberate all.

Evolution is the acceleration of the speed of the social cycle by
the application of force.

Revolution is the acceleration of the speed of the social cycle by
the application of tremendous force.

Counter-evolution is the application of force to turn the flow of
the social cycle in the reverse direction.

Counter-revolution is the application of tremendous force to
turn the social cycle in the reverse direction.

A complete rotation of the social cycle is called peripheric
evolution.

Diversity is the law of nature and identity will never be.

The minimum necessities of all should be guaranteed in any
particular age.

The surplus goods and services, after distributing the minimum
requirements, are to be given according to the social value of an
individual’s production.

The increase in the standard of living of the people is the
indication of the vitality of society.

No individual should be allowed to accumulate any physical
wealth without the clear permission or approval of the collective
body.

There should be maximum utilisation and rational distribution

of all mundane, supra-mundane and spiritual potentialities of
the universe.

There should be maximum utilisation of the physical,

metaphysical and spiritual potentialities of the unit and
collective bodies of human society.

There should be a proper adjustment amongst these physical,

meta-physical, mundane, supra-mundane and spiritual
utilisations.

The method of utilisation should vary in accordance with the

changes in time, space and person, and the utilisations should be
of a progressive nature.

This is a Progressive Utilisation Theory, published for the good
and happiness of all.



THE LIBERATION OF CLASS
P.R. Sarkar’s Theory of Class & History

In this book, P.R. Sarkar’s theory of class and history is discussed,

as a means of introducing the first part of his Progressive Utilisation

Theory - PROUT.

‘Class’ is described by Sarkar as a function of collective human

psychology, which then develops into the social relations and social strata

that others call class relations and class. Through this deeper basis to class

analysis, the dynamics of large-scale human relations, in non-capitalist as

well as capitalist societies, can be better understood.

Chapter one describes the main features of Sarkar’s theory of class and

history:
"In introducing an integrated concept of individual and social
liberation, Sarkar radically challenges the notion of historical
materialism and class formation only through economic relations...
The notion of class in human society springing from basic
psychological modes in individual life is one that opens up new
possibilities in analysing historical and contemporary social
developments.”

Chapter two looks at the historical pattern that results from a succession of

class dominated eras; eras that repeat themselves in a cyclic manner:
"Just as in biology it is observed that the embryo passes through
stages containing vestigial elem s of its evolutionary predecessors
(‘embryology recapitulates phylology’), so S arkar points out that the
post-capitalist eras develop with those basic characteristics that were
expressed throughout history and which remain the essential
distinguishing characteristics of the collective mind.”

Chapter three discusses the main forms of movement between class

dominated eras, noting the relation between the social dynamic and the

dominant collective psychology:
"Human society as a whole, being ina continuum of evolution, does

not reach a collective nucleus (or ideal state) but is guided by it... The
real welfare of society liesin the fluid movement of this (social) cycle,
not in the attempted elimination of it or the total suppression of
class.”

Chapter four is an introduction to the second half of PROUT: its

concept of progressive socialism and its socio-economic principles. This

chapter can also be read alone, as an overview of some of the main

elements of PROUT's socialism and strategy:
"Idealists divorce themselves from practical activity, hoping for
some miraculous good sense [0 overwhelm human relations.
Materialists believe that structural change alone will somehow
transform the quality of human relations. There are defects in both
these approaches. Proutists look for a synthesis of the best aspects of
both: a practical idealism with a revolutionary spirit."

PROUTIST UNIVERSAL PUBLICATIONS
ISBN 0 - 9591792 - 2 - 4





